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Preface

It was with great honour and delight that [ welcomed Goniil Tekin’s proposal that I should prepare one
volume of THE SOURCES OF ORIENTAL LANGUAGES AND LITERATURES dedicated to Karamanlidika
issues. It came as a follow-up to another older invitation. In 2010, she suggested that [ organise a seminar
on Karamanlidika Studies as part of the Intensive Ottoman and Turkish Summer School that she founded
in 1996 with her husband Sinasi Tekin in Cunda (Ayvalik).

I am grateful to her for both invitations.

With the inclusion of the seminar in the curriculum of the Summer School, Karamanlidika Studies
became officially established as a teaching subject in Ottoman Studies. Each summer from 2011 on,
young historians beginning their postgraduate studies were introduced to a new facet of Ottoman Studies
and its traditional historical and philological fields, namely the history and culture of non-Muslim
populations in the Ottoman Empire, who spoke Turkish but wrote it in the alphabet of their sacred books:
the Orthodox Rums in Greek, the Armenians in Armenian, and, the Jews in Hebrew. These new fields
reshaped Ottoman Studies, the aim being to study them alongside the dominant culture of the empire.
Referencing the diverse cultural heritage of the Ottomans, the seminar focuses on the history and culture
of the Turcophone Orthodox of Anatolia, the Karamanlides. One feels a great sense of delight when
observing students from various countries choosing Karamanlidika Studies as the subject of their research
and publishing excellent work.

The book is the expression of my gratitude for the School’s contribution to the advancement of
Karamanlidika Studies on the global academic scene.

To celebrate the School’s 25th anniversary in 2020, volume 150 of the THE SOURCES OF ORIENTAL
LANGUAGES AND LITERATURES was to be dedicated to Karamanlidika Studies. However, due to the
COVID-19 pandemic, publication was postponed until 2021. The work contains 19 original papers that
present a variety of approaches to the Turkish-speaking non-Muslim populations of the Ottoman Empire.
The topics are organised into four sections, although it is difficult to separate them, as the subjects of the
studies are closely related to one another.

*

The first section, Book-production in Karamanlidika and Armeno-Turkish, examines the following
questions:

The educational and publishing activity of a circle of learned clergymen (the hieromonk Germanos
and priest Sofronios Hatzi Aslanoglou) in their attempt to enlighten their fellow Anatolians.
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The first Greek edition of Turkish grammar, published with Greek characters in Vienna by the
physician Dimitrios Alexandrides in the early 19" century. Linguistic questions are also examined, using
the example of the missionary edition of Ev vy, 00k %ovvoyridp 1t{odv tep yol. yeAas (En biiyiik
gilinahkar i¢lin derhal helas, 1906).

The primary focus of the study in this collection was the cultural transfer from the Greek to the
Turkish language. The volume also presents the Karamanlidika versions of works such as the popular
drama H Ovaia tov Appoou [The Sacrifice of Abraham]; Kwvorovnividg [Konstantinias], a description
of the monuments in Constantinople; lotopio ¢ elinvikng exavaotaons tov 1821 [History of the Greek
Revolution of 1821]; and the poem “®@avdéong Baywog [Thanasis Vagias]” by Aristotelis Valaoritis. The
conditions of their transfer to the foreign language section, that of Hellenism, are discussed and the
factors contributing to this cultural transfer are laid out. This section also includes a study of Armeno-
Turkish (Turkish in Armenian script) literature, the only one in the volume: the work by Misak’
Kochunean Mezarda Bir Izdivag (Marriage in the Grave), his only work in Armeno-Turkish.

Lastly, this section includes a comparative study of two anthologies of Turkish folk poetry from
Anatolia. These works were released concurrently in the late 19th century, written by the Hungarian
Ignacz Kunos and the Rum Stavros Stavrides. Kunos collected these popular songs through localized
research in Anatolian villages. The teacher Stavrides recorded them from Turkish-speaking Rum
Anatolians living in Istanbul. Products of an early anthropological study which depicted the common
Turkish folk traditions of Muslims and Christians in Anatolia, Kinos wrote using the Latin alphabet,
and Stavrides, the Greek alphabet.

E3

The second section entitled Karamanli Senior Civil Servants covers a topic with minimal contributions
to date (if one excludes the older studies on Avraam Vaporidis and Savvas Rumi Pasha). Archival sources
are used to investigate the contemporary press, the lives, and the careers of Anatolian Turkish-speaking
Rums who served as officers in the Ottoman state. Two studies in the volume present the work of Kostakis
Adosidis, Prince of Samos, from Ottoman and Greek sources. Hailing from Stephana in Cappadocia
(today Resadiye), he served in various positions, rose through the ranks of the Ottoman hierarchy, and,
distinguished for his education and administrative skills, became Prince of Samos and Governor-General
of Crete. A supporter of Greco-Ottomanism, he expressed his ideological viewpoint in the excellent
preface to Xroiyeia e OBwuovikng I poyuorixns [Elements of Ottoman Grammar] which he published
in 1850, urging his Rum compatriots to learn the Turkish language, in order to participate on an equal
footing with the other nationalities in the large Ottoman family where they lived and worked.

The topic is fascinating, as, apart from the individuals studied, it depicts the climate amidst
momentous changes taking place in the Ottoman Empire. I would like this topic to become the subject
of further systematic study, to someday produce a biographical dictionary, not only of distinguished but
also of minor Turkish-speaking Rum Orthodox individuals who served the Ottoman state, without ever
taking a place on the pages of history.

10
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The third section entitled Turkish-speaking Orthodox Christian communities in Anatolia and Istanbul,
brings together studies on the life of the Anatolian Rums. Their lives were divided between their birthplace
and the gurbet, the melting-pot of Istanbul and other urban centres in the empire. Men who moved to
Istanbul to prosper would send the fruits of their labours to the families and communities they left behind.
The wealth they accumulated allowed them to build churches, schools, and mansions in the middle of
Anatolia that have stood the test of time. A prime example is the study of Incesu, showing the magnitude
of the migration flow to Istanbul and their occupations in the places where they settled. An overwhelming
majority became grocers in the neighbourhoods of Istanbul. One cannot help but remember the wonderful
description of the Anatolian grocer in the novel ‘Lambo Usta’ by Selahattin Enis. The study of the Rum
community in Urgiip/Prokopi, based on Ottoman and Greek sources, traces its population from the 15th
century up to the Population Exchange and its settlement in Neo Prokopi in Evia.

With the discovery of a Karamanlidika pamphlet, the articles of association of a construction
company named Cappadocia, founded by Anatolian businessmen in 1912, two studies in the same section
reveal yet another fascinating field dealing with the study of Anatolians’ business and commercial
activities in the large urban centres of the empire. Having left the poor villages of Anatolia, they gathered
in professional associations, charitable and cultural organizations. Relying on mutual support, they tried
to cope with the difficulties of emigration, as well as helping their place of origin. The example of the
Cappadocian businessmen is indicative. They founded the construction company with the symbolic name
“Cappadocia”, publishing the company’s statutes in Karamanlidika and printing its shares in
Karamanlidika, hoping to raise capital from their Turkish-speaking compatriots to support their new
company. There is, I believe, a tremendous potential for researching the business presence of Turkish-
speaking Orthodox Cappadocians in Istanbul and Smyrna, as well as in the other urban centres of the
empire. It is well-known that Cappadocian migrants, if we focus our attention on Ottoman lands, were
spread over a large expanse from Adana and Alexandretta to the cities of Pontus.

The final paper in this section examines the ideological conflicts taking place within the Greek
Orthodox communities of Anatolia and the role played by the Anatolians in Istanbul and other urban
centres. The Patriarchate and the Associations of Anatolians spread the Greek language through local
ecclesiastical authorities and these played a significant role in shaping the Greek national consciousness
in the traditional Orthodox communities. The choice of an educational system in the schools of Turkish-
speaking Orthodox Anatolians and the curriculum became key issues in political conflicts, reflecting
similar clashes between supporters and opponents of Patriarch Joachim III, as well as disputes during
the Bulgarian Schism.

The fourth section entitled Identity issues for the Karamanlides approaches from different viewpoints
and at different periods, the question of the identity of Turkish-speaking Orthodox Rums, who, during
the Population Exchange, were forced to abandon their homelands and settle in Greece. Through the
writings of Ismail Habib Seviik, the first work traces the views formed after the Greco-Turkish war of
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1919-22 concerning the Turkish national identity. The idea was put forth in the late 19th — early 20th
centuries that Turks were indigenous to Anatolia and therefore, Turkish-speaking Anatolian Rums were
Turks. The clear result of this in the 1930s was that ‘Christian Turks’ were not accepted as part of the
Turkish national body, since Turkishness as it had developed, still excluded non-Muslims. Islam continued
to define the Turkish national identity.

The second study focuses on actions taken by Papa Eftim during the period of Athenagoras’
ascension to the patriarchal throne. He raises again the issue of the Christian Turks, sensing its
marginalisation by the charismatic new patriarch, and he goes as far as recommenting to Inénii the return
of exchangeable Karamanlides to Turkey to reinforce the small flock of the Turkish Orthodox
Patriarchate. Proposals that fell on deaf ears, proving that the issue was irrevocably over for the Turkish
state, which though, for its own political reasons, continues to maintain the Turkish Orthodox Patriarchate.

The third and final work, citing the example of the descendants of the Turkish-speaking Bafralides
who founded Bafra in Epirus after the Exchange, studies how the identity/otherness is experienced in
critical times, such as in World War II and the Civil War in Greece, and how this situation is handled
today by the descendants of the Turkish-speaking Bafralides. A fascinating approach to a topic that
highlights the multiplicity and variability of social, political, ethnic and other identities, as well as the
mutual definition of ‘identity/otherness’ with the example of the Turkish-speaking refugees in Greece.

In concluding this introductory note, I would like to stress that its purpose was not to present the studies
of the work but to describe the prospects opened up by their topics for new research which will contribute
to the advancement of Karamanlidika Studies.

I would like to thank all those who took up my invitation to participate in the creation of this
volume through their research and writing. Many colleagues and friends assisted me with this project,
from its inception to its publication. Thanks go to Yorgo Dedes, Nikos Livanos, Danielle Morichon, Niki
Stavridi, Fatma Ergiinyer, Aysegiil Acar-Dreyer and Alizé¢ Dreyer. And as always, I am particularly
grateful to my two stalwart colleagues who support me in the publication of my books, Carol Haros and
Maria Stefossi.

Evangelia Balta
Athens, March 25, 2021
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